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THE TRINITY 
 

The coexistence of the Father, the Son, and the Holy Spirit in the unity of the Godhead 

(divine nature or essence). The doctrine of the Trinity means that within the being and 

activity of the one God there are three distinct persons: Father, Son, and Holy Spirit. 

Although the word Trinity does not appear in the Bible, the "Trinitarian formula" (Father, 

Son, and Holy Ghost) is mentioned in the Great Commission (Matt. 28:19) and in the 

benediction of the apostle Paul's Second Epistle to the Corinthians (2 Cor. 13:14). 

 God revealed Himself as one to the Israelites: "Hear, O Israel: The Lord our God, 

the Lord is one!" (Deut. 6:4). This was a significant religious truth because the 

surrounding nations worshiped many Gods and had fallen into idolatry, worshiping the 

creation rather than the true Creator (Rom. 1:18-25). "But when the fullness of the time 

had come," Paul wrote (Gal. 4:4), "God sent forth His Son, born of a woman, born under 

the law." In the New Testament God revealed that He is not only one but a family of 

persons-- an eternal, inexhaustible, and dynamic triune family of Father, Son, and Holy 

Spirit, who are one in will and purpose, love and righteousness. 

 The relationship of Father and Son is prominent in the gospels because Jesus, the 

eternal Son who takes on human flesh, is most visible to us as He strikes a responsive 

chord through the Father-Son relationship. All the while the Holy Spirit is in the 

background, serving as our eyes of faith. The unity of Father, Son, and Holy Spirit is 

portrayed by Jesus' Trinitarian teaching (John 14--16). This truth is expressed in the total 

ministry of Jesus as recorded in all four gospels as well as in the rest of the New 

Testament. The triune family cooperates as one in bringing the lost person home again 

into a redeemed family of believers. 

 The most distinctive characteristic of the persons of the triune family is their 

selfless love for one another. Each esteems and defers to the other in a way that makes 

the original family of the Trinity a model for the Christian family of believers in the 

church. 

 The Father gives all authority to the Son and bears witness to Him, as does Jesus 

to Himself (John 8:18). Yet the Son claims nothing for Himself; He gives all glory to the 

Father who has sent Him (John 12:49-50). The key to unlocking the mystery of the 

Trinity is to observe how the persons of the triune family give themselves to one another 

in selfless love. They are always at one another's disposal. 

 The Father serves the Son; the Son serves the Father; Father and Son defer to the 

Holy Spirit, who in turn, serves and defers to the Father and Son in a oneness that is 

eternally dynamic and inexhaustible. The mutual love of the triune persons spills over 

into the creation and is seen in their generous cooperation in saving the lost (John 14:15-

17,25-26). 

 Since God is the original family-in-unity, so Christians are urged by Jesus and the 

apostles to imitate the divine family in the believing fellowship, as Jesus taught so clearly 

when He washed the disciples' feet (John 13:14-15). The principal trait of the triune 

family is speaking the truth in love; this encourages a spirit of generosity among 

Christians as they reflect the divine family in calling the lost to come home. 

 The Trinity was at work in the incarnation of Jesus, the Son of the Most High, as 

He was conceived in the womb of Mary by the power of the Holy Spirit (Luke 1:30-35). 

At His baptism Jesus the Son received approval from the Father in the presence of the 
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Holy Spirit (Luke 3:21-22), fulfilling two Old Testament prophetic passages (Ps. 2:7; Is. 

42:1). The Trinity was also present in the temptation, as Jesus,  full of the Holy Spirit, 

was led by the Spirit for 40 days in the wilderness. The devil recognized Jesus as the Son 

of God (Luke 4:3), but he tried to destroy the faithful relationship of the divine family. 

 In His preaching in the synagogue at Nazareth Jesus fulfilled (Isaiah 61:1-2), 

claiming that "the Spirit of the Lord is upon Me" (Luke 4:18) and indicating that the 

triune family was at work in Him as the servant Son. At the transfiguration, the voice of 

the Father spoke again in approval of Jesus the Son to the innermost circle of disciples 

(Luke 9:35). 

 Jesus rejoiced in the Holy Spirit and in the Father who had delivered all things to 

the Son (Luke 10:21-22). He claimed to be acting in the place of God and through the 

power of the Holy Spirit, who is the "finger" of God (Matt. 12:28, Luke 11:20). Jesus' 

cleansing of the Temple was a claim of identification with the house of God His Father 

(Luke 19:45-46) that paralleled His concern for being in His Father's house at a much 

younger age (Luke 2:41-51). 

 Jesus witnessed further to His authority as He sent forth the disciples, following 

His resurrection, with the words, "Behold, I send the promise of My Father upon you" 

(Luke 24:49). He also told them to wait until they were empowered by the Holy Spirit 

(Acts 1:5,8). Jesus claimed His Sonship not only from David but from David's Lord 

(Matt. 22:42-45), indicating His deity. 

 Following His resurrection, Jesus sent the disciples to baptize "in the name of the 

Father and of the Son and of the Holy Spirit" (Matt. 28:19). The fulfillment of Jesus' 

prophecy as spokesman for the Father and the Holy Spirit (Acts 1:4-8) occurred at 

Pentecost. This continued throughout the Book of Acts when the Holy Spirit inspired 

Peter and the apostles to preach a Trinitarian gospel of Father, Son, and Holy Spirit (Acts 

2:32-33; 5:29-32; 10:38). 

 Paul wrote from a sense of the triune family in Galatians, speaking often of 

Father, Son, and Holy Spirit (Gal. 3:13-14; 4:6; 5:5-6,22-24). In Romans he used a 

threefold, Trinitarian pattern to describe the plan of salvation (Rom. 1:18--3:20; 3:21--

8:1; 8:2-30). All the remaining New Testament books contain Trinity teaching except 

James and 3 John. 

 The triune family is God's revelation of Himself as the ultimate truth about 

reality. This family is the original pattern from which God creates all the families of earth 

with their unity and diversity. The family of mankind, after losing its intimate 

relationship with the divine family at the Fall, is restored to fellowship by God's action. 

This happens when its members acknowledge the generosity originating in the Father, 

expressed by the Son, and energized by the Holy Spirit. 
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THE HOLY SPIRIT 

 

 The third Person of the trinity, who exercises the power of the Father and the Son 

in creation and redemption. Because the Holy Spirit is the power by which believers 

come to Christ and see with new eyes of faith, He is closer to us than we are to ourselves. 

Like the eyes of the body through which we see physical things, He is seldom in focus to 

be seen directly because He is the one through whom all else is seen in a new light. This 

explains why the relationship of the Father and the Son is more prominent in the gospels, 

because it is through the eyes of the Holy Spirit that the Father-Son relationship is 

viewed. 

 The Holy Spirit appears in the Gospel of John as the power by which Christians 

are brought to faith and helped to understand their walk with God. He brings a person to 

new birth: "That which is born of the flesh is flesh, and that which is born of the Spirit is 

spirit" (John 3:6); "It is the Spirit who gives life" (John 6:63). The Holy Spirit is the 

Paraclete, or Helper, whom Jesus promised to the disciples after His ascension. The 

triune family of Father, Son, and Holy Spirit are unified in ministering to believers (John 

14:16,26). It is through the Helper that Father and Son abide with the disciples (John 

15:26). 

 This unified ministry of the trinity is also seen as the Spirit brings the world under 

conviction of sin, righteousness, and judgment. He guides believers into all truth with 

what He hears from the Father and the Son (John 15:26). It is a remarkable fact that each 

of the persons of the trinitarian family serves the others as all defer to one another: The 

Son says what He hears from the Father (John 12:49-50); the Father witnesses to and 

glorifies the Son (John 8:16-18,50,54); the Father and Son honor the Holy Spirit by 

commissioning Him to speak in their name (John 14:16,26); the Holy Spirit honors the 

Father and Son by helping the community of believers. 

 Like Father and Son, the Holy Spirit is at the disposal of the other persons of the 

triune family, and all three are one in graciously being at the disposal of the redeemed 

family of believers. The Holy Spirit's attitude and ministry are marked by generosity; His 

chief function is to illumine Jesus' teaching, to glorify His person, and to work in the life 

of the individual believer and the church. 

 This quality of generosity is prominent in the Gospels of Matthew, Mark, and 

Luke, where the Holy Spirit prepares the way for the births of John the Baptist and Jesus 

the Son (Matt. 1:20; Luke 1:15,35,41). At the baptism of Jesus, the Spirit of God is 

present in the form of a dove. This completes the presence of the triune family at the 

inauguration of the Son's ministry (Matt. 3:16-17; Mark 1:9-11; Luke 3:21-22; John 

1:33). Jesus is also filled with the Holy Spirit as He is led into the wilderness to be 

tempted (Luke 4:1). He claims to be anointed by the Spirit of the Lord in fulfillment of 

Old Testament prophecy (Is. 61:1; Luke 4:18-19). 

 During His ministry, Jesus refers to the Spirit of God (Matt. 12:28-29; Luke 

11:20) as the power by which He is casting out demons, thereby invading the stronghold 

of Beelzebul and freeing those held captive. Accordingly, the Spirit works with the 

Father and Son in realizing the redeeming power of the kingdom of God. God's kingdom 

is not only the reign of the Son but also the reign of the Spirit, as all share in the reign of 

the Father. 
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 The person and ministry of the Holy Spirit in the Gospels is confirmed by His 

work in the early church. The baptism with the Holy Spirit (Acts 1:5) is the pouring out 

of the Spirit's power in missions and evangelism (Acts 1:8). This prophecy of Jesus (and 

of (Joel 2:28-32)) begins on Pentecost (Acts 2:1-18). Many of those who hear of the 

finished work of God in Jesus' death and resurrection (Acts 2:32-38) repent of their sins. 

In this act of repentance, they receive the gift of the Holy Spirit (Acts 2:38), becoming 

witnesses of God's grace through the Holy Spirit. 

 Paul's teaching about the Holy Spirit harmonizes with the accounts of the Spirit's 

activity in the gospels and Acts. According to Paul, it is by the Holy Spirit that one 

confesses that Jesus is Lord (1 Cor. 12:3). Through the same Spirit varieties of gifts are 

given to the body of Christ to ensure its richness and unity (1 Cor. 12:4-27). The Holy 

Spirit is the way to Jesus Christ the Son (Rom. 8:11) and to the Father (Rom. 8:14-15). 

He is the person who bears witness to us that we are children of God (8:16-17). He 

"makes intercession for us with groanings which cannot be uttered" (Rom. 8:26-27). 

 The Holy Spirit also reveals to Christians the deep things of God (1 Cor. 2:10-12) 

and the mystery of Christ (Eph. 3:3-5). The Holy Spirit acts with God and Christ as the 

pledge or guarantee by which believers are sealed for the day of salvation (2 Cor. 1:21-

22), and by which they walk and live (Rom. 8:3-6) and abound in hope with power (Rom. 

15:13). Against the lust and enmity of the flesh Paul contrasts the fruit of the Spirit: 

"Love, joy, peace, longsuffering, kindness, goodness, faithfulness, gentleness, self-

control" (Gal. 5:22-23). 

 Since the Holy Spirit is the expressed power of the triune family, it is imperative 

that one not grieve the Spirit, since no further appeal to the Father and the Son on the day 

of redemption is available (Eph. 4:30). Jesus made this clear in His dispute with the 

religious authorities, who attributed His ministry to Satan rather than the Spirit and 

committed the unforgiveable sin (Matt. 12:22-32; John 8:37-59). 

 In Paul's letters Christian liberty stems from the work of the Holy Spirit: "Where 

the Spirit of the Lord is, there is liberty" (2 Cor. 3:17). This is a process of "beholding as 

in a mirror the glory of the Lord," and "being transformed into the same image from 

glory to glory, just as by the Spirit of the Lord" (2 Cor. 3:18). The personal work of the 

Holy Spirit is accordingly one with that of the Father and the Son, so Paul can relate the 

grace, love, and communion of the triune family in a trinitarian benediction: "The grace 

of the Lord Jesus Christ, and the love of God, and the communion of the Holy Spirit be 

with you all. Amen" (2 Cor. 13:14). 

 Among the other New Testament writings the Spirit's ministry is evident in the 

profound teaching of (Hebrews 9:14), which shows the relationship of God, Christ, and 

the eternal Spirit. The Holy Spirit's work in the Old Testament in preparation for the 

coming of Christ is explained in this and other passages in Hebrews (3:7; 9:8; 10:15-17). 

 This leads us to consider the working of the Spirit in the Old Testament in light of 

His ministry in the New Testament. The Spirit is the energy of God in creation (Gen. 1:2; 

Job 26:13; Is. 32:15). God endows man with personal life by breathing into his nostrils 

the breath of life (Gen. 2:7). The Spirit strives with fallen man (Gen. 6:3), and comes 

upon certain judges and warriors with charismatic power (Joshua, (Num. 27:18); Othniel, 

(Judg. 3:10); Gideon, (Judg. 6:34); Samson, (Judg. 13:25; 14:6)). However, the Spirit 

departs from Saul because of his disobedience (1 Sam. 16:14). 
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 In the long span of Old Testament prophecy the Spirit plays a prominent role. 

David declared, "The Spirit of the Lord spoke by me, And His word was on my tongue" 

(2 Sam. 23:2). Ezekiel claimed that "the Spirit entered me when He spoke to me" (Ezek. 

2:2). The Spirit also inspired holiness in the Old Testament believer (Ps. 143:10). It also 

promised to give a new heart to God's people: "I will put My Spirit within you, and cause 

you to walk in My statutes" (Ezek. 36:27). 

 This anticipates the crucial work of the Spirit in the ministry of the Messiah. The 

prophecy of (Isaiah 11:1-5) is a Trinitarian preview of the working of the Father, the 

Spirit, and the Son, who is the branch of Jesse. Looking forward to the ministry of Jesus 

Christ, the Holy Spirit inspired Isaiah to prophecy: "The Spirit of the Lord shall rest upon 

Him" (Is. 11:2). The Holy Spirit inspired Jesus with wisdom, understanding, counsel, 

might, knowledge, fear of the Lord, righteousness, and faithfulness. Thus we come full 

cycle to the New Testament where Jesus claims the fulfillment of this prophecy in 

Himself (Is. 61:1-2; Luke 4:18-19). 

 (Isaiah 42:1-9) summarized the redeeming work of the Father, Son, and Spirit in 

the salvation of the lost, as God spoke through the prophet: "Behold! My Servant whom I 

uphold, My Elect One in whom My soul delights! I have put My Spirit upon Him; He 

will bring forth justice to the Gentiles" (Is. 42:1). No clearer reflection of the intimate 

interworking of the triune family and the Spirit's powerful role can be found in the Old 

Testament than in this prophecy. It ties God's grace in Old and New together in 

remarkable harmony. 
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GOD OUR FATHER 
 

 The creator and sustainer of the universe who has provided humankind with a 

revelation of Himself through the natural world and through His Son, Jesus Christ. 

 The Bible does not seek to prove the existence of God; it simply affirms His 

existence by declaring, "In the beginning God..." (Gen. 1:1). God has revealed Himself 

through the physical universe (Ps. 19:1; Rom. 1:19-20). By observing the universe, one 

can find positive indications of God's existence. Creation reveals the results of a universal 

mind that devised a master plan and executed it. It makes more sense to accept the idea of 

God as Creator of the universe than to assume that our orderly universe came into 

existence apart from a divine being. 

 The greatest revelation of God, however, comes through the Bible. Through the 

inspired written record, both the existence of God and the nature of God are revealed in 

and through Jesus Christ. Jesus stated, "He that has seen me, has seen the Father" (John 

14:9). 

 Although the full revelation of God was in Jesus Christ, the human mind cannot 

fully understand God. One reason for this is that Scripture does not record all the actions 

and teachings of Jesus (John 21:25). Another reason is the limitation of the human mind. 

How can man's finite mind understand the infinity of God? It is not possible. 

 Although we cannot fully understand God, we still can know Him. We know Him 

through a personal relationship of faith and through a study of what the Bible teaches 

about His nature. 

 God may be described in terms of attributes. An attribute is an inherent 

characteristic of a person or being. While we cannot describe God in a comprehensive 

way, we can learn about Him by examining His attributes as revealed in the Bible. The 

first group is known as the natural attributes of God. 

 God Is Spirit. Jesus taught that "God is Spirit" (John 4:24). God has no body, no 

physical or measurable form. Thus, God is invisible. He became visible in human form in 

the person of Jesus, but His essence is invisible. 

 God Is Changeless. Progress and change may characterize some of His works, 

but God Himself remains unchanged (Heb. 1:12). He does not change; otherwise, He 

would not be perfect. Thus, what we know of God can be known with certainty. He is not 

different from one time to another. 

 God Is All Powerful. God's power is unlimited. He can do anything that is not 

inconsistent with His nature, character, and purpose (Gen. 17:1; 18:14). The only 

limitations on God's power are imposed by Himself (Gen. 18:25). "Impossible" is not in 

God's vocabulary. God creates and sustains all things; yet He never grows weary (Is. 

40:27-31). 

 God Is All Knowing. God possesses all knowledge (Job 38:39; Rom. 11:33-36). 

Because God is everywhere at one and the same time, He knows everything 

simultaneously. That God has the power to know the thoughts and motives of every heart 

is evident from many Scripture passages, notably (Job 37:16, Psalm 147:5), and 

(Hebrews 3:13). 

 God Is Everywhere. God is not confined to any part of the universe but is present 

in all His power at every point in space and every moment in time (Ps. 139:7-12). Thus, 



311 

 

God does not belong to any one nation or generation. He is the God of all the earth (Gen. 

18:25). 

 God Is Eternal. Eternity refers to God's relation to time. Past, present, and future 

are known equally to Him (2 Pet. 3:8; Rev. 1:8). Time is like a parade that man sees only 

a segment at a time. But God sees time in its entirety. 

 The second group of attributes is called moral attributes. These refer to God's 

character, His essential nature. 

 God Is Holy. The word holy comes from a root word that means "to separate." 

Thus, it refers to God as separated from or exalted above other things (Is. 6:1-3). Holiness 

refers to God's moral excellence. Being holy, God demands holiness in His own children. 

And what He demands, He supplies. Holiness is God's gift that we receive by faith 

through His Son, Jesus. (Eph. 4:24). 

 God Is Righteous. Righteousness as applied to God refers to His affirmation of 

what is right as opposed to what is wrong. The righteousness of God refers to His moral 

laws laid down to guide the conduct of humankind, as in the Ten Commandments. 

Righteousness also refers to God's administration of justice. He brings punishment upon 

the disobedient (Gen. 18:25; Deut. 32:4; Rom. 2:6-16). Finally, God's righteousness is 

redemptive. In the Book of Romans the righteousness of God refers to God declaring the 

believer to be in a state of righteousness as though he had never been unrighteous (Rom. 

1:16-17; 3:24-26). This is possible because of the sacrificial death of Jesus on our behalf. 

 God Is Love. Love is the essential, self-giving nature of God. God's love for man 

seeks to awaken a responsive love of man for God. Divine love runs like a golden thread 

through the entire Bible. Nature is eloquent with the skill, wisdom, and power of God. 

Only in the Bible, however, do we discover God giving Himself and all He possesses to 

His creatures, in order to win their response and to possess them for Himself. 

 God loved and gave; He loved and sought-- just as a shepherd seeks his sheep. 

God loved and suffered, providing His love by giving His all on the cross for the 

redemption of humanity. God, in His love, wills good for all His creatures (Gen. 1:31; Ps. 

145:9; Mark 10:18). 

 God Is Truth. All truth, whether natural, physical, or religious, is grounded in 

God. Thus, any seemingly inconsistent teaching between natural and physical sciences 

and God's revelation of Himself is more apparent than real. Truth is magnified in an 

absolute way through God's revelation. 

 God Is Wisdom. God's wisdom is revealed in His doing the best thing, in the best 

way, at the best time for the best purpose. 

 Some people have knowledge, but little wisdom, while the most wise at times 

have little knowledge. But God is "the only wise God" (1 Tim. 1:17). In creation, history, 

human lives, redemption, and Jesus, His divine wisdom is revealed. Man, lacking 

wisdom, can claim God's wisdom simply by asking (1 Kin. 3:9; James 1:5). 

 The believer's understanding of God continues to increase throughout his earthly 

pilgrimage. It will finally be complete in eternity when he stands in the presence of God. 
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NAMES OF GOD 

 

 The titles or designations given to God throughout the Bible. In the ancient world, 

knowing another's name was a special privilege that offered access to that person's 

thought and life. God favored His people by revealing Himself by several names which 

offered special insight into His love and righteousness. 

 Jehovah Yahweh. One of the most important names for God in the Old 

Testament is Yahweh, or Jehovah, from the verb "to be," meaning simply but 

profoundly, "I am who I am," and "I will be who I will be." The four-letter Hebrew word 

YHWH was the name by which God revealed Himself to Moses in the burning bush (Ex. 

3:14). This bush was a vivid symbol of the inexhaustible dynamism of God who burns 

like a fire with love and righteousness, yet remains the same and never diminishes. Some 

English translations of the Bible translate the word as Jehovah, while others use Yahweh. 

 God is the author of life and salvation. His “I AM” expresses the fact that He is 

the infinite and original personal God who is behind everything and to whom everything 

must finally be traced. This name, "I am who I am," signals the truth that nothing else 

defines who God is but God Himself. What He says and does is who He is. The inspired 

Scriptures are the infallible guide to understanding who God is by what He says about 

Himself and what He does. Yahweh is the all-powerful and sovereign God who alone 

defines Himself and establishes truth for His creatures and works for their salvation. 

 Moses was called to proclaim deliverance to the people and was told by God, 

"“Thus you shall say to the children of Israel, 'I AM has sent me to you.”"(Ex. 3:14). In 

the deliverance of the Hebrew people from slavery in Egypt, God revealed a deeper 

significance to His name. But He had already disclosed Himself to Abraham, Isaac, and 

Jacob as Yahweh. Each of them had called on the name of the Lord (Yahweh) (Gen. 

12:8; 13:4; 26:25; Ex. 3:15) as the God who protects and blesses. Yet (Exodus 6:3) shows 

that Abraham, Isaac, and Jacob did not know the fuller meaning of Yahweh, which was 

to be revealed to Moses and the Hebrew people in the Exodus experience. 

 The divine name Yahweh is usually translated Lord in English versions of the 

Bible, because it became a practice in late Old Testament Judaism not to pronounce the 

sacred name YHWH, but to say instead "my Lord" (Adonai)-- a practice still used 

today in the synagogue. When the vowels of Adonai were attached to the consonants 

YHWH in the medieval period, the word Jehovah resulted. Today, many Christians use 

the word Yahweh, the more original pronunciation, not hesitating to name the divine 

name since Jesus taught believers to speak in a familiar way to God. 

 The following are other names in honor of the Lord in the Old Testament that 

stem from the basic name of Yahweh: 

 Jehovah-jireh-- This name is translated as "The-LORD-Will-Provide," 

commemorating the provision of the ram in place of Isaac for Abraham's sacrifice (Gen. 

22:14). 

 Jehovah-nissi-- This name means "The-LORD-Is-My-Banner," in honor of God's 

defeat of the Amalekites (Ex. 17:15). 

 Jehovah-shalom-- This phrase means "The-LORD-Is-Peace," the name Gideon 

gave the altar which he built in Ophrah (Judg. 6:24). 

 Jehovah-shammah-- This phrase expresses the truth that "The-LORD-Is-There," 

referring to the city which the prophet Ezekiel saw in his vision (Ezek. 48:35). 
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 Jehovah-tsebaoth-- This name, translated "The-LORD-of-hosts," was used in the 

days of David and the prophets, witnessing to God the Savior who is surrounded by His 

hosts of heavenly power (1 Sam. 1:3). 

 Jehovah Elohe Israel-- This name means "LORD-God-of-Israel," and it appears 

in Isaiah, Jeremiah, and the Psalms. Other names similar to this are Netsah Israel, "The 

Strength of Israel" (1 Sam. 15:29); and Abir Yisrael "The Mighty One of Israel" (Is. 

1:24). 

 El-- Another important root name for God in the Old Testament is El. By itself it 

refers to a god in the most general sense. It was widely used in ancient eastern cultures 

whose languages are similar to Hebrew and therefore may refer either to the true God or 

to false gods. The highest Canaanite god was El whose son was Baal. In the Bible the 

word is often defined properly by a qualifier like Jehovah: "I, the LORD (Jehovah) your 

God (Elohim), am a jealous God (El)" (Deut. 5:9). 

 Abraham planted a tamarisk tree at Beersheba "and there called on the name of 

the LORD (Yahweh), the Everlasting God (El Olam) (Gen. 21:33). Jacob built an altar on 

a piece of land he purchased at Shechem and called it "El Elohe Israel" ("God, the God of 

Israel"), commemorating his wrestling with the angel at the place he called Peni-el ("the 

face of God"), and receiving his new name Israel (Yisra-el, "God strives") (Gen. 32:28-

30; 33:20). El Shaddai (God Almighty), signifying God as a source of blessing, is the 

name with which God appeared to Abraham, Isaac, and Jacob (Ex. 6:3). 

 Elohim-- Elohim is the plural form of El, but it is usually translated in the 

singular. Some scholars have held that the plural represents an intensified form for the 

supreme God; others believe it describes the supreme God and His heavenly court of 

created beings. Still others hold that the plural form refers to the triune God of (Genesis 

1:1-3), who works through Word and Spirit in the creation of the world. All agree that the 

plural form Elohim does convey the sense of the one supreme being who is the only true 

God. 

 Several important names of God identify Him as Branch, King, Wisdom, 

Shepherd, and Servant: 

 Branch of Righteousness-- (Jeremiah 23:5-6) names the coming messianic 

figure, the "Branch of righteousness," who will descend from David and be raised up to 

reign as King to execute judgment and righteousness in the earth. Jesusians see in this 

linkage a prophecy about God the Son taking on human flesh to serve as righteous King. 

 King-- This descendant of David will have several divine qualities. He will be a 

Branch of Righteousness, a King, and His name will be called "The Lord Our 

Righteousness" (Jehovah Tsidkenu). 

 Wisdom-- This person also appears in (Proverbs 8:1-36) as Wisdom, the speaker 

who always says and does what is righteous, is equal to Jehovah, and works with Him in 

the creation of the universe. Paul describes Jesus in these terms in (Colossians 1:13-19; 

2:1-3). 

 Shepherd-- God is also described in prophecy as the Shepherd who will feed His 

flock, gather the lambs in His arms, carry them in His bosom, and gently lead those with 

young (Is. 40:11; Jer. 31:10; Ezek. 34:11-16). Jesus applied this name to Himself (Luke 

15:4-7; John 10:11-16), making Himself equal to God; and Jesus is so named by His 

followers (Heb. 13:20; 1 Pet. 5:4; Rev. 7:17). 
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 Servant-- The name of Servant also identifies this divine person and His saving 

ministry on behalf of His people. God's Servant is described in terms that apply to Jesus. 

He is upheld and chosen by God; He delights in God; He receives God's Spirit. Like 

Wisdom in (Proverbs 8), He is holy, just, and righteous. He will bring Jacob back to Him 

and will be a light to the nations since He is an offering for sin (Is. 42:1-4; 49:1-7; 53:1-

12). 

 

Servant of the Lord- Jesus the suffering Servant 

 

 A theological concept in the Book of Isaiah which points forward to Jesus the 

Messiah. Passages in the book which express this idea are (Isaiah 42:1-4; 49:1-6; 50:4-9); 

and (52:13--53:12). 

 But even before Isaiah's time, the concept of God's servant was deeply rooted in 

the history of the nation of Israel. The term servant was frequently applied to those who 

performed some service, task, or mission for the Lord. The term servant was applied to 

Abraham (Gen. 26:24), Isaac (Gen. 24:14), Jacob (Ezek. 28:25), and Moses (Deut. 34:5), 

as well as many of the prophets of the Old Testament. 

 But in the "Servant Songs" of his book, the prophet Isaiah used the phrase Servant 

of the Lord in a specialized or messianic sense. The Servant of the Lord not only would 

encounter and accept suffering in the course of His work, but He also would realize that 

His vicarious suffering would become the means by which He would give His life as a 

ransom for others. 

 The New Testament writers are unanimous in stating that the Servant of the Lord 

is a messianic figure and that Jesus is that Servant. The first of Isaiah's "Servant Songs" 

(Is. 42:1-4) was quoted by Matthew as being fulfilled in Jesus (Matt. 12:18-21). The 

Book of Acts emphasized the suffering and hostility which the Messiah underwent to 

accomplish redemption (Acts 3:13,26; 4:27,30). In these passages Jesus is referred to as 

"His Servant Jesus" (Acts 3:13,26) and "Your holy Servant Jesus" (Acts 4:27,30). The 

violent treatment suffered by Jesus was precisely what the "Servant Songs" of Isaiah 

prophesied about God's Servant. Jesus saw His role as that of a servant (Mark 10:45), (in 

fulfillment of (Isaiah 53:10-11). He taught His followers to view His mission, and theirs 

as well, in terms of servanthood. Thus the Servant of the Lord, spoken of by Isaiah the 

prophet, is preeminently Jesus Himself. 

 According to Isaiah, the Servant of the Lord would "bring forth justice to the 

Gentiles" (Is. 42:1) and establish "justice in the earth" (Is. 42:4). He would bring Jacob 

back to the Lord (Is. 49:5) and would be "a light to the Gentiles" (Is. 49:6). He would not 

hide His face from shame and spitting (Is. 50:6). He would be the sin-bearing Servant, 

giving His life for the redemption of His people (Is. 52:13--53:12). 

 Through Jesus the ancient mission given by God to Abraham-- to be a blessing to 

all the families of the earth (Gen. 12:1-3)-- is now entrusted to the church. The church's 

responsibility is to preach the gospel to Jew and Gentile, bondslave and freeman, male 

and female, rich and poor. To be a servant of God is to serve Him continually (Dan. 

6:20). As His mission was that of a servant, so must ours be (Mark 10:42-45). 
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 Word of God-- The Word of God figures prominently in Scripture as another 

name of God. The Word is not as clearly a person in the Old Testament as in the New 

Testament where Jesus is identified as the personal Word of God (John 1:1, 14). But it is 

evident from (Psalm 33:4,6), and (9) that the Word should be understood in a personal 

sense, for "the word of the Lord is right" indicating a personified Word. "By the Word of 

the Lord the heavens were made" (v. 6), echoing the creation in (Genesis 1:3,6). In the 

New Testament Jesus is seen to be both Word and Law personified. 

 Glory-- God is described as Glory (Shekinah) in (Exodus 16:7; Psalm 104:31); 

and (Isaiah 60:1). In the New Testament Jesus shares the glory of God (Matt. 25:31; 1 

Cor. 2:8; Heb. 1:3). 

 When the new age arrives with the birth of Jesus, the names of the three persons 

who comprise the Trinity are made more explicit. These names fulfill the deeper 

meanings of the Old Testament names for God. 

 In the New Testament God is known as Father (Matt. 5:16; 28:19) and Abba 

(Mark 14:36; Gal. 4:6). Jesus is known as Son (Matt. 11:27), Son of God (John 9:35), and 

Son of man (Matt. 8:20), Messiah (John 1:41), Lord (Rom. 14:8), Word (John 1:1), 

Wisdom (1 Cor. 1:30), Bridegroom (Mark 2:19), Shepherd (John 10:11), Vine (John 

15:1), Light (John 1:9), and "I AM" (John 8:12). The Holy Spirit is known as the Helper 

(John 14:16). 

 

 

IMAGE OF GOD  

 

 The characteristics of man with which God endowed him at creation, 

distinguishing him from the rest of God's creatures. 

 The expression, "image of God," appears in (Genesis 1:26-27; 9:6), and (1 

Corinthians 11:7). Some also see a reference to this image in (Romans 8:29,2 Corinthians 

3:18), and allusions to it in (Psalm 8:5,1 Corinthians 15:49), and (Colossians 3:10). Jesus 

is referred to as being "the image of the invisible God" (Col. 1:15) and "the express 

image of His [God's] person" (Heb. 1:3). 

 One understanding of the image ot God in man is that it refers to qualities or 

attributes present in the person. Thus, the image of God is identified as human reason, 

will, or personality. Others believe the image is something present when the person is in a 

relationship to God, and in fact, is that relationship. The image is present like a reflection 

in a mirror, rather than like a photo-- a permanent image printed on paper. Still others 

believe the image is something which a person does. Immediately after God made man in 

His image, He gave man dominion or authority over the whole earth (Gen. 1:28). 

According to this view, this active tending and caring for God's creation constitutes the 

image of God in man. 

 The Bible does not indicate exactly what the image of God in man is. It may 

involve all these ideas. Man alone has personal, conscious fellowship with God (Gen. 

1:29-30; 2:15-16; 3:8). Man is to take God's place in ruling over and developing the 

creation (Gen. 1:26,28). Yet these are possible only because of certain qualities of 

personality which man alone has (Ps. 139:14), 
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 To be created in the image of God means that we humans have the ability and the 

privilege of knowing, serving, and loving God, and that we are most fully human when 

fulfilling our spiritual potential. Every human life is precious to God, and this is exactly 

how we should treat the people with whom we share the world. 

 

 

REVELATION  

 

 God's communication to people concerning Himself, His moral standards, and His 

plan of salvation. 

 God is a personal Spirit distinct from the world; He is absolutely holy and is 

invisible to the view of physical, finite, sinful minds. Although people, on their own, can 

never create truth about God, God has graciously unveiled and manifested Himself to 

mankind. Other religions and philosophies result from the endless human quest for God; 

Christianity results from God's quest for lost mankind. 

 God has made Himself known to all people everywhere in the marvels of nature 

and in the human conscience, which is able to distinguish right from wrong. Because this 

knowledge is universal and continuous, by it God has displayed His glory to everyone 

(Ps. 19:1-6). 

 Some Christians think that only believers can see God's revelation in nature, but 

the apostle Paul said that unbelievers know truth about God: The unrighteous must have 

the truth to "suppress" it (Rom. 1:18); they "clearly see" it (Rom 1:20); knowing God, 

they fail to worship Him as God (Rom. 1:21); they alter the truth (Rom. 1:25); they do 

not retain God in their knowledge (Rom. 1:28); and knowing the righteous judgment 

(moral law) of God, they disobey it (Rom. 1:32). The reason the ungodly are 

"inexcusable" (Rom. 2:1) before God's righteous judgment is that they possessed but 

rejected the truth which God gave them. 

 What can be known of God from nature? God's universal revelation makes it clear 

that God exists (Rom. 1:20), and that God, the Creator of the mountains, oceans, 

vegetation, animals, and mankind, is wise (Ps. 104:24) and powerful (Psalm 29; 93; Rom. 

1:20). People aware of their own moral responsibility, who know the difference between 

right and wrong conduct and who have a sense of guilt when they do wrong, reflect the 

requirements of God's moral law (the Ten Commandments) that is written on their hearts 

(Rom. 2:14-15). 

 What is the result of divine revelation in nature? If anyone lived up to that 

knowledge by loving and obeying God every day of his life, he would be right with God 

and would not need salvation. However, no one loves God with his whole being and his 

neighbors as himself. People worship and serve things in creation rather than the Creator 

(Rom. 1:25). The problem does not lie with the revelation, which like the Law is holy, 

just, and good (Rom. 7:12); the problem is with the sinfulness of human lives (Rom. 8:3). 

The best human being (other than Jesus Christ) comes short of the uprightness God 

requires. 

 Because of God's universal revelation in nature, the philosopher Immanuel Kant 

could say, "Two things fill the mind with ever new and increasing admiration and awe... 

the starry heavens above me and the moral law within me." 
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 When Christians defend justice, honesty, and decency in schools, homes, 

neighborhoods, businesses, and governments, they do not impose their special beliefs 

upon others. They merely point to universal principles that all sinners know but suppress 

in their unrighteousness (Rom. 1:18). 

 As valuable as general revelation is for justice, honesty, and decency in the world 

today, it is not enough. It must be completed by the good news of God's mercy and His 

gracious gift of perfect righteousness. Nature does not show God's plan for saving those 

who do wrong: that Jesus was the Son of God, that He died for our sins, and that He rose 

again from among the dead. The message of salvation was seen dimly throughout Old 

Testament sacrifices and ceremonies. It was seen more clearly as God redeemed the 

Israelites from enslavement in Egypt and as God disclosed to prophetic spokesmen the 

redemptive significance of His mighty acts of deliverance. 

 The full and final revelation of God has occurred in Jesus Christ. "God, who at 

various times and in different ways spoke in time past to the fathers by the prophets, has 

in these last days spoken to us by His Son, whom He has appointed heir of all things, 

through whom also He made the worlds" (Heb. 1:1-2). Christ has "declared" God to us 

personally (John 1:18). To see Christ is to see the Father (John 14:9). Christ gave us the 

words which the Father gave Him (John 17:8). At the cross Jesus revealed supremely 

God's self-giving love. There He died, "the just for the unjust, that He might bring us to 

God" (1 Pet. 3:18). And the good news is not complete until we hear that He rose again 

triumphantly over sin, Satan, and the grave, and is alive forevermore. 

 Christ chose apostles and trained them to teach the meaning of His death and 

resurrection, to build the church, and to write the New Testament Scriptures. We are to 

remember the words of these eyewitnesses to Christ's resurrection. The content of God's 

special revelation concerning salvation, given to specially gifted spokesmen and 

supremely revealed in Christ, is found in "the words which were spoken before by the 

holy prophets, and of the commandment of... the apostles of the Lord and Savior" (2 Pet. 

3:2). "The Holy Scriptures... are able to make you wise for salvation through faith which 

is in Christ Jesus" (2 Tim. 3:15). 
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THE LAW 
 

 

Ten Commandments of God   

 The ten laws given by God as guidelines for daily living. They are part of a 

covenant between God and His people (Ex. 34:28; Deut. 4:13; 10:4). These laws are 

often called the Decalogue, from the Greek word which means "ten words." 

 Although God gave the Ten Commandments to His people through Moses at 

Mount Sinai more than 3,000 years ago, they are still relevant today. They have an 

abiding significance, for God's character is unchangeable. These laws originate from God 

and from His eternal character; therefore, their moral value cannot change. 

 About 1,300 years after God gave the laws, Jesus upheld them calling them the 

"commandments" and listing five of them for the rich young ruler (Matt. 19:16-22). And 

in the Sermon on the Mount, Jesus showed that His coming had not canceled the 

Commandments. He specifically mentioned the laws against killing (Matt. 5:21) and 

committing adultery (Matt. 5:27). 

 Jesus actually placed these laws on a higher plane by demanding that the spirit as 

well as the legal aspects of the law be kept. Jesus placed His eternal stamp of approval on 

the law by declaring, "Do not think that I came to destroy the Law or the Prophets. I did 

not come to destroy but to fulfill" (Matt. 5:17-19). 

 The holy God uttered His Commandments from the top of Mount Sinai amid 

smoke and fire-- visible expressions of His power, majesty, and authority (Ex. 19:16--

20:17). Later the Commandments were engraved on two tablets of stone, "written with 

the finger of God" (Ex. 31:18). The awesome nature of the events surrounding the giving 

of the law is mentioned a number of times in the Bible, perhaps to emphasize the 

solemnity of the occasion (Ex. 19:16-19; Deut. 4:11-12). 

 The Ten Commandments form the heart of the special COVENANT between God 

and His people. He told them, "Now therefore, if you will indeed obey My voice and 

keep My covenant, then you shall be a special treasure to Me above all people... And you 

shall be to Me a kingdom of priests and a holy nation" (Ex. 19:5). These verses also 

emphasize that their obedience to the Commandments was to be the basis of Israel's 

existence as the special people of God. 

 God never intended for the Ten Commandments to be a set of regulations by 

which the people of Israel would earn salvation. God's favor had already been freely 

granted! This was overwhelmingly demonstrated by His deliverance of Israel from 

Egyptian bondage (Deut. 4:37). Therefore, at the heart of the covenant relationship lay an 

act of divine GRACE. God even prefaced the Ten Commandments with a reminder of 

His deliverance (Ex. 20:2). 

 The Ten Commandments are still relevant today. The world desperately needs to 

see the name and character of God displayed in the lives of disciples who still take His 

Word seriously. These Commandments, particularly coupled with the teachings of Jesus, 

are still the best guidelines for practical daily living known to man. 

 1. "You shall have no other gods before Me" (Ex. 20:3). Since God's character 

forms the basis of the covenant with His people. He demands absolute loyalty. And when 
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the intent of the heart is to put God first, a person's outward actions will reveal it. Then 

others will see what God's character is like through the actions of His people. 

 2. "You shall not make for yourself a carved image" (Ex. 20:4). The second 

commandment is necessary because people do not always keep the first. The Israelites 

made a golden calf to worship even as the Lord gave the laws to Moses. And since Israel 

had so many contacts with people who did worship images, including replicas of their 

earthly rulers, God gave them this law. God has never been a tangible, visible Being 

(Deut. 4:12), but always a Spirit (John 4:24). 

 3. "You shall not take the name of the Lord your God in vain" (Ex. 20:7). 

God's name and His character are inseparable. Using His holy name lightly in a vain, 

empty manner is insulting and degrading. This could be done by perjuring oneself in a 

court of law or by cursing. However, this commandment also applies to hypocritical 

worship, using God's name in meaningless prayer and praise (Is. 29:13). 

 4. "Remember the Sabbath day, to keep it holy" (Ex. 20:8). Sabbath means 

"rest," but God intended for this day to stand for more than an absence of work. It was to 

be a day of worship as well-- a day for setting aside all thoughts of materialistic gain and 

thinking about Him. God Himself set the pattern by ceasing from His labors after creating 

the world. Why, then, must modern-day disciples feel that being busy is equated with 

being spiritual? 

 5. "Honor your father and your mother, that your days may be long upon 

the land" (Ex. 20:12). God established parents as the authority figures in the family unit. 

Children often get their first impressions about God from their parents. Parents who walk 

in the Spirit, honestly desiring to follow the guidelines of the Scriptures, will set better 

examples for their children. And children who want to please God will respect their 

parents, regardless of pressure from the world and their peers. 

 6. "You shall not murder" (Ex. 20:13). Commandments six through nine 

pertain to our relationships with one another. The breakdown of these guidelines has 

plunged many civilizations into decay. A person who cares about others, beginning with 

those in the home, does not want to harm them. This law reveals God's attitude toward 

people created in His image. No one has the right to take that life from another 

 7. "You shall not commit adultery" (Ex. 20:14). Technically, this 

commandment refers to being sexually involved with a married person; but it is 

traditionally used to prohibit all sexual relationships outside of marriage. Again, this 

commandment involves a right relationship with God and with others. Adultery is 

possible only if people are prepared to hurt others, to enjoy themselves at the expense of 

other people. A right attitude toward keeping God first and not harming others is tied 

together in these commandments. A person who does not steal will not take another's 

mate. And he does not allow covetous thoughts to grow in his mind. He wants God to 

have his total allegiance. 

 8. "You shall not steal" (Ex. 20:15). Stealing involves taking something that 

does not belong to you. This could be another's life, marriage partner, or reputation. This 

law also emphasizes the importance of getting all you own through lawful channels. 

 9. "You shall not bear false witness against your neighbor" (Ex. 20:16). A 

good relationship demands honesty in speaking of another. The old saying, "A man's 

word is as good as his name" is sometimes a joke today. But God's people ought to 
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cherish their own reputations and that of others. If a person is unwilling to speak ill of 

another, he is less likely to steal from him or to commit murder. 

 10. "You shall not covet" (Ex. 20:17). Jesus elaborated on this commandment 

by stating, "You shall love your neighbor as yourself" (Matt. 22:39). The negative and 

the positive work together. You do not harm people you care about. 

 This tenth commandment is an outgrowth of the first. If a person's heart is fixed 

on the Lord, he will have the right attitude toward others. Consequently, the desires that 

rise from his heart will not cause pain or loss to others. The right motive (pleasing God 

who is first in your life) will result in obeying the other commandments (not hurting 

others). 

 Jesus enlarged on the idea prevalent in the Ten Commandments by emphasizing 

the heart attitude: "Blessed are the pure in heart, for they shall see God" (Matt. 5:8). The 

Christian has blessed joy on earth when his priorities are straight. 

 

The Law of God 

 

 In the Bible, particularly the Old Testament, a unique law code was established by 

direct revelation from God to direct His people in their worship, in their relationship to 

Him, and in their social relationships with one another. 

 Israel was not the only nation to have a law code. Such collections were common 

among the countries of the ancient world. These law codes generally began with an 

explanation that the gods gave the king the power to reign, along with a pronouncement 

about how good and capable he was. Then came the king's laws grouped by subject. The 

code generally closed with a series of curses and blessings. 

 The biblical law code, or the Mosaic Law, was different from other ancient near 

eastern law codes in several ways. Biblical law was different, first of all, in its origin. 

Throughout the ancient world, the laws of most nations were believed to originate with 

the gods, but they were considered intensely personal and subjective in the way they were 

applied. Even the gods were under the law, and they could suffer punishment if they 

violated it-- unless, of course, they were powerful and able to conquer the punishers. The 

king ruled under the god whose temple and property he oversaw. Although he did not live 

under a written law code, he had a personal relationship to the god. Therefore, law was 

decided ultimately case by case and at the king's discretion. For most of a king's lifetime, 

his laws were kept secret. 

 By contrast, the biblical concept was that law comes from God, issues from His 

nature, and is holy, righteous, and good. Furthermore, at the outset of God's ruling over 

Israel at Sinai, God the great King gave His laws. These laws were binding on His 

people, and He upheld them. Furthermore, His laws were universal. Ancient oriental 

kings often tried to outdo their predecessors in image, economic power, and political 

influence. This was often their motivation in setting forth law codes. God, however, 

depicts His law as an expression of His love for His people (Ex. 19:5-6). 

 In Israel all crimes were crimes against God (1 Sam. 12:9-10). Consequently, He 

expected all His people to love and serve Him (Amos 5:21-24). As the final judge, He 

disciplined those who violated His law (Ex. 22:21-24; Deut. 10:18; 19:17). The nation or 

community was responsible for upholding the law and insuring that justice was done 

(Deut. 13:6-10; 17:7; Num. 15:32-36). 
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 God's law, unlike those of other nations of the ancient world, also viewed all 

human life as especially valuable because man is created in God's image. Thus, biblical 

law was more humane. It avoided mutilations and other savage punishments. Victims 

could not inflict more injury than they had received. Neither could criminals restore less 

than they had taken or stolen simply because of a class distinction. Everyone was equal 

before God's law. 

 The "eye for eye" requirement of the Mosaic Law was not a harsh statement that 

required cruel punishment. Instead, it was a mandate for equality before the law (Ex. 

21:24). Each criminal had to pay for his own crime (Num. 35:31). Under the law codes of 

some pagan nations, the rich often could buy their way out of punishment. God's law 

especially protected the defenseless orphan, widow, slave, and stranger from injustice 

(Ex. 21:2,20-21; 22:21-23). 

 Some scholars refer to (Leviticus 17--26) as the "holiness code." Although it does 

not contain all of God's directions for ceremonial holiness, it does set forth much of what 

God requires. These chapters contain moral and ritual specifications regarding the 

tabernacle and public worship as well as the command to love one's neighbor as oneself 

(19:18). The nation of Israel was to be characterized by separation from other nations. 

Several of these laws prohibited pagan worship. Because God is holy (21:8), Israel was to 

be holy and separated from other nations (20:26). 

 The Book of Deuteronomy is sometimes called the Deuteronomic Code. This 

book contains the command to love God with all one's heart, soul, and might (Deut. 6:5) 

as well as a second record of the Ten Commandments (Deuteronomy 5). 

 Biblical law is more than a record of human law. It is an expression of what God 

requires of man. It rests on the eternal moral principles that are consistent with the very 

nature of God Himself. Therefore, biblical law (the Ten Commandments) is the summary 

of moral law. As such it sets forth fundamental and universal moral principles. 

 What is often called the civil law includes those specific laws in the Pentateuch 

(first five books of the Old Testament) that regulate civil and social behavior. All such 

laws are fundamentally religious since God is the lawgiver and ruler over everything. 

There are eight distinct categories of civil law in the Old Testament: (1) laws regulating 

leaders, (2) laws regulating the army, (3) criminal laws, (4) laws dealing with crimes 

against property, (5) laws relating to humane treatment, (6) laws about personal and 

family rights, (7) laws about property rights, and (8) laws regulating other social 

behavior. 

 Laws Regulating Leaders. Several different types of laws in this category of 

civil law were designed to keep Israel's leadership strong and free of graft and corruption. 

 Exclusion laws-- God commanded that several categories of people not be 

allowed to vote or serve in office. These included the physically handicapped, sexually 

maimed, those of illegitimate birth, and those of mixed race, such as Moabite or 

Ammonite (Deut. 23:1-3). These laws were another of the repeated attempts by God to 

teach Israel in a concrete manner that they were to be spiritually clean and perfect before 

Him. 

 Laws about the king-- Long before Israel had a human king, God specified that 

if a king were to be appointed, he should follow all the laws God had given. Other 

specifications were that he should be a true Israelite, that he should not trust in a large 

army for protection, and that he should not be a polygamist or a greedy person (Deut. 
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17:14-20). The judges of the Book of Judges functioned as temporary military leaders. 

They also handled some of the functions of a modern judge. Israel's kings were different 

from these judges, in that they were permanent and they maintained a standing army, a 

governmental network, and a royal court supported by taxation. 

 Laws about judges-- Judges were of two classes, priestly and non-priestly 

(elders). The priestly judges presided over religious law suits, and elders presided over 

civil law suits (Deut. 17:8-13; 2 Chr. 19:8,11). Judges, also called elders, were to be 

elected from among heads of households (Ex. 18:13-26). 

 Laws about the judicial system-- God commanded Israel to organize its ruling 

system into layers of courts (Ex. 18:21-22; Deut. 1:15), with lesser matters decided by 

lesser courts and greater matters decided by greater courts (Deut. 16:18). Matters that 

involved foundational principles or that were too hard for the lower courts were brought 

to the highest courts or the chief judge (2 Chr. 19:10-11). The highest court was God 

Himself (Ex. 22:21-24; Deut. 10:18). 

 Judges were charged not to be partial in favor of the rich or against the poor, 

widows, aliens, or others who might be helpless (Ex. 23:6-9; Deut. 16:18-20; 27:19). 

Consequently, they were to hear the witnesses carefully, examine the evidence, and make 

their decisions on the basis of what God had revealed in His written law. They also 

presided over making or nullifying all contracts. 

 Laws about witnesses-- Witnesses were charged by God to tell the truth (Lev. 

19:16). If they did not do so, they were judged by Him. If their deception was discovered, 

they were to bear the penalty involved in the case (Ex. 23:1-3; Deut. 19:15-19). 

Conviction of serious crimes required two or more witnesses (Num. 35:30). Indeed, no 

one could be convicted on the testimony of one witness. Written documents and other 

testimony could be used as evidence against the accused (Deut. 17:6; 19:18). 

 Laws about law enforcement-- Refusal to comply with what the court decided 

(contempt of court) brought a sentence of death (Deut. 17:12-13). The citizens of ancient 

Israel were the policemen, bailiffs, etc. (Deut. 16:18). Usually executions were in the 

hands of the citizens (Deut. 13:9-10; 15:16). Later, the king's private army enforced his 

will, while Levites also served as policemen (2 Chr. 19:11). 

 Laws about refuge cities-- Judges controlled the entrance into the refuge cities. 

These were the cities where those who had committed accidental murder (manslaughter) 

could flee to safety. When the high priest of the nation died, refugees were free to go 

home without penalty (Ex. 21:12-14; Deut. 19:1-13). Israel was responsible for keeping 

the roads to such cities as safe as possible so the fugitive could outrun the avenger-- the 

relative responsible for the fugitive's execution to repay the kinsman's death. 

 Laws about prophets-- God's law strictly prohibited idolatry and provided for 

the death of those who would lead Israel into idolatry. The test of a true prophet was not 

his ability to work miracles but his faithfulness to God and His revelation (Deut. 32:1-5). 

On the other hand, Israel was to obey the words of true prophets. If they did not do so, 

God Himself would punish the people. 

 Laws Regulating the Army. The second category of civil law consisted of laws 

regulating the army. All Palestine belonged to God. Within its borders His people were 

commanded to wage war to gain and maintain the territory. To this end all Israelite males 

20 years of age and older formed a militia (Num. 1:21-43), with 50 probably being the 

exemption age (Num. 4:3,23). If only a small scale war was being fought, a selective 
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service system operated by the casting of lots (Num. 31:3-6). Kings were to maintain 

only small standing armies. Their first defense from outside attack was to be the Lord 

Himself (Deut. 17:16; 23:9-14). 

 Certain citizens were exempt from the military: priests and Levites (Num. 1:48-

49), the man who had not yet dedicated his newly built home (Deut. 20:5), anyone who 

had not gathered the first harvest from a field or vineyard (Deut. 20:6), a groom who had 

not yet consummated his recent marriage (Deut. 20:7), or any man who had been married 

within a year of the call to arms (Deut. 24:5). 

 All war was holy war-- that is, it was fought under the lordship of God. Therefore, 

God promised to protect and fight for His army (Deut. 20:1-4), keeping them from harm 

and marshalling the forces of nature against the enemy (Josh. 10:11; 24:7). But God's 

protection required ritualistic separation from sin and death, dedication to God, and the 

following of His direction about the battle (Deut. 23:9-14). God was the commander-in-

chief and the one to whom thanksgiving was due for the victory (Num. 10:9-10). 

 

 Within Palestine every non-Israelite was to be killed and all their possessions and 

goods offered to God (Deut. 20:16-18; 2:34; 3:6). Thus, they were to purify the territory 

and guard themselves from Canaanite idolatry. When the Israelites were fighting outside 

Palestine, the city being attacked was to be offered peace before the attack. Refusal 

triggered the attack. All the citizens and goods of that city then became rightful slaves 

and booty (Deut. 20:10-15). 

 Laws Respecting Criminals. The third category of civil law consisted of laws 

against specific criminal offenses. In His law God defined what a criminal offense was 

and what the proper punishment for each offense was to be. All crimes were sins, or 

offenses, against God's law. Since there were degrees of punishments, there were degrees 

of sin under the law. God prohibited the Israelites from punishing criminals excessively 

(Deut. 25:1-3). 

 Crimes against God-- Under God's law, all of life was religious, but some crimes 

were considered especially directed against the worship system which God had 

established. Conviction in these cases resulted in death, because such crimes struck out 

pointedly against God and life itself. 

 These crimes against God included worshiping other gods alongside God (Ex. 

22:20; 34:14); turning from God to worship other gods (Deut. 13:1-18); seeking to 

control other people and future events by magic or sorcery (Ex. 22:18; Deut. 18:9-14); 

sacrificing children to false gods (Lev. 18:21; 20:2-5); blasphemy (Lev. 24:16); false 

prophecy (Deut. 18:18-20); and Sabbath labor other than that permitted by God (Ex. 

35:2,3; Matt. 12:1-8). 

 Crimes against society-- Certain crimes struck at society as a whole. Among 

these were the perversion of justice through bribery, torture of witnesses, and false 

testimony or perjury (Ex. 23:1-7; Deut. 19:16-21). Judges were commanded to treat all 

people equally. 

 Crimes against sexual morality-- Biblical law relating to sexual morality 

protected and sanctified the family. The sexual union of two persons made them one 

flesh, and this was the only such union they were to experience. 

 1. Fornication. In Israel the sexual union was most sacred. A newly married 

woman charged with premarital sex with a man other than her husband was to be put to 
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death if the charge was proven. If the charge was not proven, her husband had to pay a 

large fine and keep her as his wife. Also, he could never divorce her (Deut. 22:13-21). 

 2. Adultery. Under God's law adultery was a serious crime, perhaps because 

tearing apart the two who had become one amounted to murder. Those convicted of 

adultery were to be put to death (Lev. 20:10-12; Deut. 22:22). A betrothed woman 

(virgin) was protected by the law, but she was also considered to be married in some 

cases. If she and some man other than her betrothed had sexual union, they were to be put 

to death (Deut. 22:23-24). 

 3. Homosexuality. Sodomy or male homosexuality was pointedly condemned 

and prohibited. It brought death under God's law (Lev. 20:13). By implication, the same 

penalty was probably also meted out for female homosexuality, or lesbianism. 

 4. Prostitution. Prostitutes of every guise (male or female, cultic or non-cultic) 

were to be put to death (Lev. 19:29; 21:9). 

 5. Incest. Sexual union with one's own offspring or near relative was to result in 

death (Lev. 20:11-14). 

 6. Bestiality. Having sex with a beast (a common feature of Canaanite worship) 

was an offense punishable by death (Ex. 22:19; Lev. 18:23; Deut. 27:21). 

 7. Transvestiture. The distinction between the sexes was to be retained in their 

outward appearance. Hence, transvestiture (wearing the clothing of the opposite sex) was 

forbidden. 

 Crimes against an individual's person-- Crimes of violence against others were 

serious criminal offenses. The following crimes are cited in biblical law. 

 1. Murder. The willful and premeditated taking of a human life was punishable 

by death. Accidental killing, killing as an act of war, and lawful executions were not 

considered murder (Ex. 21:12-14; Num. 35:14-34). The sixth commandment is, "You 

shall not murder." Jesus pointed to the spirit of this commandment when He expanded it 

to forbid hatred, anger, bitter insults, and cursing (Matt. 5:21-22). 

 2. Assault and battery. God's law expected people to live at peace with one 

another. But realizing that offenses might occur, God provided legislation about assault 

and battery. If injuring a person caused the victim to lose time but no further harm was 

done, the offender had to pay his victim for the time lost. Presumably the courts 

established the fine in such cases (Ex. 21:18-19). If someone maimed his foe in a 

struggle, he would pay for the lost time; but he would also suffer the same disfigurement 

at the hands of the court (Lev. 24:19). Some important exceptions to this punishment 

should be noted. 

 If the victim were a slave, disfigurement resulted in his freedom (a very heavy 

financial loss to the guilty party). If the slave died, the offender was to die. If the slave 

survived and was not disfigured, there was no penalty on the master, except that exacted 

for loss of time (Ex. 21:20-21,26-27). 

 If a son or daughter attacked either parent, the attacker was to be put to death (Ex. 

21:15). One law called for the severing of the hand of a woman who attacked a man's 

genitals, even though she may have been trying to protect her husband (Deut. 25:11-12). 

 3. Miscarriage. Miscarriage, or the death of the mother resulting from a blow by 

someone in a fight, brought death upon the attacker. Premature birth caused by this 

offense required a money fine determined by the husband as governed by the courts (Ex. 

21:22). 



325 

 

 4. Rape and seduction. A man who raped a betrothed woman was to be put to 

death (Deut. 22:25-27). However, if he raped or seduced an unattached woman, he was to 

pay a large fine and propose marriage. A girl's father could refuse the marriage and keep 

the money; but if he approved, the rapist had to marry the girl and could never divorce 

her (Ex. 22:16-17; Deut. 2:28-29). If the seduced girl was a betrothed slave, she was 

considered unattached (for she had not yet been released from slavery). Consequently, the 

attacker was not put to death. But the man had to bring a guilt offering before God to 

make restitution for his sin. 

 5. Oppression. In Israel the defenseless were to be defended. Those without 

rights or power to enforce their rights were protected by God. These included the alien 

passing through the area and the alien who was a temporary or permanent resident. The 

widow, orphan, deaf, blind, slave, hired hand, and poor were to be given just wages, paid 

immediately, given interest free loans (except aliens) in emergencies, gifts of food at 

festivals, and the privilege of gleaning, etc. (Ex. 22:21-24; Lev. 19:14,33; Deut. 24:14; 

27:18-19). 

 6. Kidnapping. Capturing a person to sell or use him as a slave was a capital 

offense (Deut. 24:7). This prohibition extended to foreigners, (unless they were prisoners 

of war; (Ex 22:21-24)), the blind and deaf (Lev. 19:14), and all people (Deut. 27:19). 

 7. Slander. Slander (making malicious statements about another person) was 

strictly forbidden and punished if the crime was committed during a trial (Ex. 23:1). This 

was viewed as a mortal attack on a person (Lev. 19:16). 

 Crimes Against Property. The fourth category of civil law consisted of laws 

dealing with crimes against property. Biblical law, unlike other ancient near Eastern 

codes, placed a higher value on human life than on possessions. But it also allowed 

people to have private possessions by protecting them from theft and fraud. The 

following crimes against property are dealt with in the Bible. 

 Stealing-- God prohibited anyone from stealing from another. Heavy financial 

penalties were levied upon the thief. If he could not pay, he was required to serve as an 

indentured servant to pay the restitution price in labor (Ex. 22:1-3). 

 Blackmail and loan fraud-- God's law counted these crimes as a kind of theft, 

mandating heavy penalties and possible indentured service as penalties (Ex. 22:1-3; Lev. 

6:1-7). 

 Weights and measures-- Ancient Israel did not use money; transactions were in 

measured, or weighed, precious metal. God prohibited anyone from juggling weights so 

the goods or metals would be measured out to favor the thief. Such a thief had to repay 

his victims (Lev. 19:35-36; Deut. 25:13-16). 

 Lost animals--" Finders, keepers" did not hold in ancient Israel. Straying animals 

were to be returned to the owner or cared for until claimed (Ex. 23:4-5; Deut. 22:1-4). 

 Boundaries-- The land was marked into sections by ancient landmarks, according 

to the allotments made shortly after it was conquered. To move these landmarks resulted 

in God's curse. This act was considered stealing from one's neighbor as well as rebellion 

against God the great landowner (Deut. 19:14; 27:17). 

 Laws Relating to Humane Treatment. The fifth category of civil law consisted 

of laws about humane treatment. God's law regulated treatment of otherwise defenseless 

animals and people. 
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 Protection of animals-- Some of these laws were also environmental laws. For 

example, Israel was commanded not to work the land on the seventh year. Whatever 

grain or fruit grew up was to be left for the animals and the poor. This forced a crop 

rotation system on the Hebrew people so they would have some harvest every year (Ex. 

23:11-12; Lev. 25:5-7). They were allowed to eat certain wild beasts and birds but were 

forbidden to take a mother. Presumably, they could take the young or the eggs, but they 

were required to let the mother live (Deut. 22:6-7). An ox or any working beast (or 

human being) was to be fed adequately to give him strength for doing the work (Deut. 

25:4). Animals were not to be cruelly beaten or overloaded. They were to be rested on the 

Sabbath (Ex. 20:8-11; 23:12; Deut. 22:1-4). 

 Protection of human beings-- The poor, widow, orphan, alien, sojourner, blind, 

deaf, etc., were to receive humane treatment from God's people (Ex. 22:21-25). To 

preserve their self-respect, they were to be given opportunities to earn a living by 

gleaning and working for wages. They were also to be paid properly (Deut. 24:14-15,19-

22). 

 The respectable and responsible poor were to be extended interest free loans (Lev. 

25:35-37). Their cloaks, which they used at night as blankets, could not be taken as 

collateral. Neither could a creditor forcibly enter a man's house to collect the debt (Deut. 

24:10-13). 

 The elderly were to be respected, cared for, and protected (Lev. 19:32). Travelers 

could enter fields to harvest a meal for themselves, but they were forbidden to take more 

than they could eat (Deut. 23:24-25). If these provisions did not satisfy the needs of the 

poor, they could sell themselves into indentured service (temporary servitude). In cases 

like this, the law demanded that they be treated humanely (Lev. 25:39-43). In general, 

treatment of others was to be governed by the law of love (Lev. 19:18) or the Golden 

Rule (Matt. 7:12). 

 Laws Regulating Personal and Family Rights. Another broad category of civil 

law dealt with personal and family rights. The following situations were covered by these 

statutes. 

 Parents and children-- The law of God assumed that parents would act 

responsibly and feed and clothe their children even as God fed and clothed them. Parents 

also were to discipline and teach their children (Deut. 6:6-7). A father was responsible for 

circumcising his sons (Gen. 17:12-13), redeeming his firstborn from God (Num. 18:15-

16), and finding his children proper marriage partners (Gen. 24:4). 

 Children were commanded to respect and obey their parents (Ex. 20:12). 

Disrespect in the form of striking or cursing a parent and delinquency (stubbornness and 

disobedience expressed in gluttony and drunkenness) were punishable by death (Ex. 

21:15,17; Deut. 21:18-21). Minor children were under their parents' authority and could 

not make binding vows. Unmarried girls were not allowed to make binding vows without 

their fathers' or their male guardians' agreement (Num. 30:3-5). 

 Marriage-- God prohibited the Israelites from marrying near relatives and 

members of their own immediate family (Lev. 18:6-18; Deut. 27:20-23). He also forbade 

intermarriage with the Canaanites because these pagans would lead their mates into 

idolatry (Deut. 7:1-4). But if Canaanites converted and became Israelites (members of 

God's covenantal community), no legal and religious bar prevented marriage with them. 

A man would marry a woman prisoner of war after she mourned her parents' deaths for a 
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month. This did not necessarily mean her parents were actually dead, but only that this 

woman now became an Israelite. If her husband divorced her, she had to be set free. Her 

marriage had made her a full citizen under the law-- an Israelite. 

 Special laws also regulated the marriage of priests. A priest was not to marry a 

former harlot, a woman who had been previously married, or one who had previously had 

sexual relations. His bride had to be a virgin Israelites (Lev. 21:7,13-15). 

 Within the marriage bond, women were protected from undue male harshness by 

the laws relating to the dowry, the large sum of money given to the girl and held in part 

by her father in case of their divorce or the husband's death. Laws also called for severe 

penalties for violent crimes (usually perpetrated by men), as well as severe penalties for 

the beating and maiming of household members. God also admonished the man to love 

the woman as his own body and to treat her accordingly (Deut. 21:10-14). 

 The wife and mother was to be honored by the children (Ex. 20:12). Sexual 

relations were forbidden during a woman's menstrual period-- perhaps for sanitary 

reasons, but certainly to emphasize the sanctity of life and the life-giving process (Lev. 

18:19; 20:18). A woman of child-bearing age left childless at the death of her husband 

was to be married to one of his surviving near relatives so she could bear children to 

carry on the family name (Deut. 25:5-10). This also provided her with an advocate and 

protector in the civil court (Deut. 22:13-19) and a representative before God's altar (Deut. 

16:16). 

 Husbands were given primary authority in the family. His wife was under his 

authority in all matters. Obviously, this did not reduce her to a slave status or to an 

inferior position, since the two had become one. It did, however, establish a clear 

authority structure that minimized internal familial struggles and allowed the family to 

function socially, economically, and religiously (Num. 30:6-15). 

 lnfidelity was punishable by death. Divorce was granted on many grounds other 

than the breaking of the one-flesh relationship through sexual union with man or beast 

and the willful abandonment of the marriage (Deut. 24:1-4). When a man wrongfully 

accused his wife of infidelity (22:17-19), he could not divorce her. 

 Hired servants-- God especially protected the poor from the ravages of the rich. 

One such measure was the law requiring employees to pay their hired help a just and fair 

wage and to do so at the end of each work day (Lev. 19:13; Deut. 24:14). 

 Slaves-- Slaves were of two classes, indentured and permanent. Hebrews who 

were unable to pay debts were indentured, or committed to temporary servitude. The 

indenture lasted only six years or until the year of JUBILEE. He might be given a wife 

while in this state, but the wife and children resulting from the union were bound to the 

master. Such a man could bind himself permanently to the master either for the master's 

sake or for that of his family (Ex. 21:2-6). 

 An Israelite indentured because of poverty was not to be thought of or treated as a 

slave. He could not be treated with the rigor of slavery. He was to be treated as a hired 

servant. For example, he was to be paid (Deut. 15:12-14). He could be bought out of the 

situation by his relatives, or by himself-presumably by savings resulting from his wages 

while indentured (Lev. 25:39-43,47-55). 

 A girl sold to a man as a wife was especially protected. She could be redeemed by 

her family if the master was not satisfied with her. She could not be sold as a slave to 
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foreign people. She was to be treated as a daughter and provided for in the same way as 

other wives. If these laws were disobeyed, her freedom was granted (Ex. 21:2-6). 

 Permanent slaves could be acquired by purchase or as prisoners of war. They 

were only to be taken from the nations and peoples outside Palestine (Lev. 25:44-46). 

Fugitive slaves were not to be returned to their owners or treated as slaves-- a provision 

that worked to force masters to treat slaves humanely (Deut. 23:15-16). 

 Slaves were considered permanent members of their master's household, 

circumcised, and admitted to Passover (Ex. 12:43-44) and all the special meals eaten 

before the Lord, except the guilt offering (Deut. 12:17-18; 16:10-11). A slave could be 

forced to work; but if beaten severely, he was to be freed (Ex. 21:20-32). If a slave was 

killed, the master was to be put to death (Ex. 21:20). 

 Aliens-- Aliens could convert to Judaism, be circumcised, and become full 

members of the covenant (Num. 9:14; 15:12-15). Even if aliens temporarily or 

permanently living as free people in Israel did not convert, they were to receive full 

privileges under the civil law (Num. 15:29-30). Unlike Jews, aliens ate foods declared 

unclean by God; such foods could be sold or given to them (Deut. 14:21). 

 Israelites were forbidden to take advantage of the poor Israelite by charging him 

interest for the loan of food, clothing, money, or anything else (Ex. 22:25; Lev. 25:35-

37). But the poor and desperate alien could be charged interest, perhaps because the 

Israelites considered his state a result of God's judgment (Deut. 23:20). 

 Laws Regulating Property Rights. Another broad category of civil law 

consisted of those laws that regulated property rights. The following situations were 

covered by these laws. 

 Lost property-- Under Mosaic law, all lost property was to be returned to its 

owner if the owner was known or held until claimed by him (Deut. 22:1-4). 

 Damaged property-- Property held in trust was protected under the law. A 

person caught stealing had to restore to the owner double the value of the goods stolen. If 

the goods were stolen through carelessness by a trustee of the property, the trustee had to 

repay the full amount missing. If the loss was accidental or not due to the trustee's 

carelessness, that trustee was not liable for the loss, provided he was willing to swear 

before God that the loss was not his fault (Ex. 22:7-13). Borrowed goods had to be 

returned. If they were damaged or lost while borrowed, they had to be replaced by the 

borrower (Ex. 22:14-15). 

 Unsafe property-- Owners were held responsible for unsafe property. Thus, if 

someone was hurt because of an owner's property, the owner had to pay a penalty. In the 

case of death, the owner of the property lost his life (Ex. 21:28-36; Deut. 22:8). 

 Land ownership-- Ultimately, God owned all the land (Lev. 25:23). He 

demanded that His tenants rest the land every seventh year by not planting a crop (Lev. 

25:1-7). During this seventh year, all travelers and the poor were allowed to eat of the 

produce of the land without paying for it. All parcels of land were assigned permanently 

to certain families; they reverted back to those original owners or their heirs every 50th 

year (Lev. 25:8-24). The land could also be purchased by those owners at its original 

selling price (Lev. 25:29-31) in the interim. Furthermore, it was a serious matter to move 

the ancient markers that designated the boundaries of the land. Within walled cities, only 

Levites owned houses in a permanent sense (Lev. 25:32-34). 
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 Inheritance laws-- Normally only legitimate sons were to inherit all the family's 

property. The firstborn son received twice as much as the others (Deut. 21:15-17; 25:6). 

He was responsible for caring for elderly family members and providing a respectable 

burial for them. A wicked son could be disinherited. If no sons were born to a family, 

legitimate daughters were to inherit the property (Num. 27:7-8). Such heiresses had to 

marry within their own tribe or lose the inheritance (Num. 36:1-12). 

 Laws Regulating Other Social Behavior. The final category of civil law 

included those statutes that regulated specific social behavior. God commanded the 

Hebrew people to keep themselves from pagan religious and cultic practices (Ex. 20:3-5; 

Lev. 19:27). Among these practices were boiling a kid in its mother's milk (Deut. 14:21), 

shaving one's head in a particular way (Lev. 13:33; 21:5), worshiping idols (Deut. 7:5,25; 

12:2-3), sacrificing children (Lev. 20:2), participating in homosexuality and temple 

prostitution (Lev. 19:29), slashing or tatooing one's body (Lev. 19:28), and practicing 

magic, sorcery, or divination (Lev. 19:26,31). 

God's people were to preserve and study the Lord's law (Deut. 4:2; 6:6-7), revere 

His name (Deut. 8:6; 10:12), be grateful and thankful (Deut. 8:10), and obey, love, 

and serve their redeemer God (Deut. 10:14-16; 6:4-5; 11:1,13-14).
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TERMS 
 

The Call and Election by God 

Gods call of individuals to SALVATION, made possible by the sacrifice of Jesus on the 

cross (Rom. 8:28-30; 1 Thes. 2:12). God's call to salvation also involves the believer in 

the high calling of living his life in service to others (1 Cor. 7:20). 

 

Election 

 The gracious and free act of God by which He calls those who become part of His 

kingdom and special beneficiaries of His love and blessings. The Bible describes the 

concept of election in three distinct ways. Election sometimes refers to the election of 

Israel and the church as a people for special service and privileges. Election may also 

refer to the election of a specific individual to some office or to perform some special 

service. Still other passages of the Bible refer to the election of individuals to be children 

of God and heirs of eternal life. 

 Throughout the history of redemption, election has characterized God's saving 

activity. He chose and called Abraham from Ur to Canaan, making an everlasting 

covenant with him and his offspring (Gen. 11:31--12:7; Neh. 9:7; Is. 41:8). God also 

called Moses to lead His people out of bondage (Ex. 2:24--3:10; Deut. 6:21-23; Ps. 105). 

He chose Israel from among the nations of the world to be His special covenant people 

(Deut. 4:37; 7:6-7; Is. 44:1-2). 

 Election to salvation takes place "in Jesus" (Eph. 1:4; 2:10) as a part of God's 

purpose for the human race. As part of His eternal plan, God allowed man to use his 

freedom to rebel against Him. Thus, it is gracious of God to save those who find salvation 

through Jesus. It is not unjust of Him not to save everyone, since no one deserves to be 

saved (Matt. 20:14; Rom. 1:18; 9:15). Election is gracious; it is also unconditional and 

unmerited (Acts 13:48; Rom. 9:11; 1 Pet. 1:2). It is an expression of the eternal, 

sovereign will of God who cannot change (Rom. 8:29; 2 Thes. 2:13). Therefore, the 

salvation of the elect is certain (Rom. 8:28,33). 

 Election is a necessary condition for salvation; faith is the sufficient condition. 

The elect inevitably believe, but they do not believe against their will. They have a God-

given desire and ability to trust in Jesus for salvation (Acts 13:48; 1 Cor. 15:10; Phil. 

1:29; 2:13). The elect choose God because He effectively calls them through the 

proclamation of the gospel of Jesus; they choose Him because He first chose and called 

them to Himself (Rom. 8:28). That initiating love of God is reflected in Jesus' statement, 

"You did not choose Me, but I chose you" (John 15:16). 

 A careful study of the Bible's doctrine of man cures any romantic notion of a 

human will that is free to choose for or against God. Those who are slaves to sin and its 

power (Rom. 6:6) neither understand nor seek after God in and of themselves (Rom. 

3:11; John 14:17; 1 Cor. 2:14). Outside of Jesus, men are spiritually dead rebels who 

neither desire to submit to the Lord Jesus nor are able to. Apart from God's gracious, free, 

eternal, and sovereign choice of such sinful men to become His children, none would be 

saved but would abide forever under His wrath (Rom. 1:18). 

 Election is not to be a source of complacency (2 Pet. 1:12) or presumption (Rom. 

11:19-22) on the part of disciples. They are to make their calling and election certain by 
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growing in godliness (2 Pet. 1:2-11) as they respond to God's electing love with gratitude 

(Col. 3:12-17). 

 God has chosen disciples to bear the image and glory of Jesus (Rom. 8:29; 2 

Thes. 2:14). They have been elected to be holy in conduct, like Jesus (Eph. 1:4). Like 

Him, they are also to be glorified in their whole being in the life to come (2 Cor. 3:18; 

Phil. 3:21). The ultimate goal of our election is that we might bring praise and glory to 

God (Eph. 1:6; Rom. 11:33; 2 Thes. 2:13). 

  

Sin 

 

 Lawlessness (1 John 3:4) or transgression of God's will, either by omitting to do 

what God's law requires or by doing what it forbids. The transgression can occur in 

thought (1 John 3:15), word (Matt. 5:22), or deed (Rom. 1:32). 

 Mankind was created without sin, morally upright and inclined to do good (Eccl. 

7:29). But sin entered into human experience when Adam and Eve violated the direct 

command of God by eating the forbidden fruit in the Garden of Eden (Gen. 3:6). Because 

Adam was the head and representative of the whole human race, his sin affected all future 

generations (Rom. 5:12-21). Associated with this guilt is a corrupted nature passed from 

Adam to all his descendants. Out of this perverted nature arise all the sins that people 

commit (Matt. 15:19); no person is free from involvement in sin (Rom. 3:23). 

 God is holy and cannot sin (James 1:13). Jesus Christ, the Son of God who came 

to earth in human form, is also sinless. His perfection arises from His divine nature, as 

well as His human nature (1 Pet. 2:22). Although the story of the Bible focuses on the sin 

of mankind and God's provision for our redemption, the angels are also described as 

capable of sinning. Some have fallen away from God's service (Jude 6). But animals are 

not morally responsible creatures; so they cannot sin. 

 Mankind originally fell into sin at the temptation of Satan. As the tempter, he 

continues to lure people into sin (1 Pet. 5:8); nevertheless, people remain fully 

responsible for what they do. God is not the author of sin, but His plan for world 

redemption does include His dealing with the reality of sin (2 Sam. 24:1; 1 Chr. 21:1). 

This truth is dramatically witnessed in the death of Jesus Christ. The crucifixion 

happened according to God's will; but at the same time, it was the worst crime of human 

history (Acts 2:23). 

 Sin is not represented in the Bible as the absence of good, or as an illusion that 

stems from our human limitations. Sin is portrayed as a real and positive evil. Sin is more 

than unwise, inexpedient, calamitous behavior that produces sorrow and distress. It is 

rebellion against God's law-- the standard of righteousness (Ps. 119:160). 

 Since God demands righteousness, sin must be defined in terms of mankind's 

relation to God. Sin is thus the faithless rebellion of the creature against the just authority 

of his Creator. For this reason, breaking God's law at any point involves transgression at 

every point (James 2:10). 

 Violation of the law of God in thought, word, and deed shows the sinfulness of 

the human heart. Sin is actually a contradiction to the holiness of God, whose image 

mankind bears. This depraved condition is called "original sin" because it comes from 

Adam and characterizes all persons from the moment of their birth. 
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 The moral depravity of mankind is total in that "the carnal mind is enmity against 

God; for it is not subject to the law of God, nor indeed can be" (Rom. 8:7). Apart from 

Christ, all are "dead in trespasses and sins" (Eph. 2:1). But this does not mean that people 

behave as wickedly as they might, for God restrains the outworkings of the sinful heart. 

At times He even helps sinners to do things that conform to the law (Gen. 20:6). The 

corruption of sin is not developed or expressed to the same degree in every person. 

Neither is it expressed in the same way in any person at all times. 

 Sin involves the denial of the living God from whom human beings draw their life 

and existence (Acts 17:28); the consequence of this revolt is death and the torment of 

hell. Death is the ultimate penalty imposed by God for sin (Rom. 6:23). 

 Against this dark background of sin and its reality, the gospel comes as the good 

news of the deliverance that God has provided through His Son. Jesus bears the penalty 

of sin in place of His people (Mark 10:45). He also redeems us from lawlessness and 

makes us long for good works in service to God and others (Titus 2:14). 

 

Salvation 

 

Deliverance from the power of sin; redemption.  

 In the Old Testament, the word salvation sometimes refers to deliverance from 

danger (Jer. 15:20), deliverance of the weak from an oppressor (Ps. 35:9-10), the healing 

of sickness (Is. 38:20), and deliverance from blood guilt and its consequences (Ps. 51:14). 

It may also refer to national deliverance from military threat (Ex. 14:13) or release from 

captivity (Ps. 14:7). But salvation finds its deepest meaning in the spiritual realm of life. 

Man's universal need for salvation is one of the clearest teachings of the Bible. 

 The need for salvation goes back to man's removal from the Garden of Eden 

(Gen. 3). After the Fall, man's life was marked by strife and difficulty. Increasingly, 

corruption and violence dominated his world (Gen. 6:11-13). When God destroyed the 

world with the Flood, He also performed the first act of salvation by saving Noah and his 

family. These eight people became the basis of another chance for mankind. The 

salvation of Noah and his family was viewed by the apostle Peter as a pattern of that full 

salvation which we receive in Christ (1 Pet. 3:18-22). 

 The central Old Testament experience of salvation is the Exodus (Ex. 12:40--

14:31). Much of Israel's worship of God was a renewal of this mighty experience that 

brought them from tyranny in Egypt to freedom in the Promised Land (Ex. 13:3-16). The 

mighty saving power of God was demonstrated dramatically as the Israelites formed a 

holy nation of priestly servants of the Lord (Ex. 19:4-6). The Exodus became a pattern of 

salvation by which God's future deeds of redemption would be understood. 

 But just as the Exodus symbolized their salvation, the Captivity of the Israelites in 

Babylon was a disastrous return to bondage. The people responded to this plight with 

expectations of a new and better Exodus (Is. 43:14-16) in which God would forgive their 

sins and restore their hearts to faithfulness (Jer. 31:31-34). 

 This hope for a new Exodus merged with expectation of a full realization of the 

rule of God (Ezek. 36:22-38). Since God was Lord and had shown Himself to be 

righteous and faithful, He must one day overpower His enemies and perfect the life of 

His people. This hope is expressed through the concept of the "day of the Lord" as 
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described by the Old Testament prophets (Joel 2:1-11; Amos 9:11-15). But this hope also 

focused on the role of the Anointed King and the coming of the Messiah (Psalm 2). 

 Even Israel's return from the Captivity, however, failed to fulfill all their hopes 

(Hag. 2:3). So a new understanding arose: the full realization of God's purpose of 

salvation would involve the coming of a completely new age (Is. 65:17-25). This doctrine 

of salvation reached its fulfillment in the death of Christ on our behalf. Jesus' mission 

was to save the world from sin and the wrath of God (Matt. 1:21; John 12:47; Rom. 5:9). 

During His earthly ministry, salvation was brought to us by His presence and the power 

of faith (Luke 19:9-10). Now, our salvation is based on His death and resurrection (Mark 

10:25). 

 The salvation that comes through Christ may be described in three tenses: past, 

present, and future. When a person believes in Christ, he is saved (Acts 16:31). But we 

are also in the process of being saved from the power of sin (Rom. 8:13; Phil. 2:12). 

Finally, we shall be saved from the very presence of sin (Rom. 13:11; Titus 2:12-13). 

God releases into our lives today the power of Christ's resurrection (Rom. 6:4) and allows 

us a foretaste of our future life as His children (2 Cor. 1:22; Eph. 1:14). Our experience of 

salvation will be complete when Christ returns (Heb. 9:28) and the kingdom of God is 

fully revealed (Matt. 13:41-43). 

  

Regeneration 

 

 The spiritual change brought about in a person's life by an act of God. In 

regeneration a person's sinful nature is changed, and he is enabled to respond to God in 

faith. 

 The word regeneration occurs only in the New Testament (Matt. 19:28; Titus 3:5), 

but the concept or idea is common throughout the Bible. The literal meaning of 

regeneration is "born again." There is a first birth and a second birth. The first, as Jesus 

said to Nicodemus (John 3:1-12) is "of the flesh"; the second birth is "of the Spirit." 

Being born of the Spirit is essential before a person can enter the kingdom of God. Every 

biblical command to man to undergo a radical change of character from selfcenteredness 

to God-centeredness is, in effect, an appeal to be "born again" (Ps. 51:5-11; Jer. 31:33; 

Zech. 13:1). 

 Great religious experiences like that of Jacob at Jabbok (Gen. 32:22-32), Moses at 

the burning bush (Ex. 3:1), Josiah on hearing the reading of the Law (2 Kin. 22:8-13), or 

Isaiah in the Temple (Is. 6:1-8) might well be regarded as "new birth." Thus, regeneration 

involves an enlightening of the mind, a change of the will, and a renewed nature. It 

extends to the total nature of man, changing a person's desires and restoring him to a right 

relationship with God in Christ. 

 The need for regeneration grows out of humanity's sinfulness. It is brought about 

through God's initiative. God works in the human heart, and the person responds to God 

through faith. Thus, regeneration is an act of God through the Holy Spirit, resulting in 

resurrection from sin to a new life in Jesus Christ (2 Cor. 5:17). 
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Justification 

 

 The process by which sinful human beings are made acceptable to a holy God. 

 Justification by Grace. Christianity is unique because of its teaching of 

justification by grace (Rom. 3:24). Justification is God's declaration that the demands of 

His Law have been fulfilled in the righteousness of His Son. The basis for this 

justification is the death of Christ. Paul tells us that "God was in Christ reconciling the 

world to Himself, not imputing their trespasses to them" (2 Cor. 5:19). This reconciliation 

covers all sin: "For by one offering He has perfected forever those who are being 

sanctified" (Heb. 10:14). Justification, then, is based on the work of Christ, accomplished 

through His blood (Rom. 5:9) and brought to His people through His resurrection (Rom. 

4:25). 

 When God justifies, He charges the sin of man to Christ and credits the 

righteousness of Christ to the believer (2 Cor. 5:21). Thus, "through one Man's righteous 

act, the free gift came to all men, resulting in justification of life" (Rom. 5:18). Because 

this righteousness is "the righteousness of God" which is "apart from the law" (Rom. 

3:21), it is thorough; a believer is "justified from all things" (Acts 13:39). God is "just" 

because His holy standard of perfect righteousness has been fulfilled in Christ, and He is 

the "justifier," because this righteousness is freely given to the believer (Rom. 3:26; 

5:16). 

 Justification by Faith. Although the Lord Jesus has paid the price for our 

justification, it is through our faith that He is received and His righteousness is 

experienced and enjoyed (Rom. 3:25-30). Faith is considered righteousness (Rom. 4:3,9), 

not as the work of man (Rom. 4:5), but as the gift and work of God (John 6:28-29; Phil. 

1:29). 

 The New Testament sometimes seems to speak of justification by works. For 

example, Jesus spoke of justification (and condemnation) "by your words" (Matt. 12:37). 

Paul said, "the doers of the law will be justified" (Rom. 2:13). And James concluded that 

"a man is justified by works, and not by faith only" (James 2:24). 

 These statements seem to conflict with Paul's many warnings that "by the deeds of 

the law no flesh will be justified in His sight" (Rom. 3:20), and that the attempt to be 

justified through law is equivalent to being "estranged from Christ" and "fallen from 

grace" (Gal. 5:4). 

 The solution to this problem lies in the distinction between the works of the flesh 

and the fruit of the Spirit (Gal. 5:16-25). Not only is Christ's righteousness legally 

accounted to the believer, but Christ also dwells in the believer through the Holy Spirit 

(Rom. 8:10), creating works of faith (Eph. 2:10). Certainly God's works may be declared 

righteous (Is. 26:12). If this is true, then the order of events in justification is grace, faith, 

and works; or, in other words, by grace, through faith, resulting in works (Eph. 2:8-10). 

 The Results of Justification. The negative result of justification is what we are 

saved from: "Having now been justified... we shall be saved from wrath" (Rom. 5:9). The 

positive result is what we are saved to: "Whom He justified, these He also glorified" 

(Rom. 8:30). 

 Paul also notes "peace with God" (Rom. 5:1) and access to God's grace (Rom. 

5:2) as positive benefits. The believer in Christ may look forward to the redemption of his 

body (Rom. 8:23) and an eternal inheritance (Rom. 8:17; 1 Pet. 1:4). 
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Sanctification 

 

 The process of God's grace by which the believer is separated from sin and 

becomes dedicated to God's righteousness. Accomplished by the Word of God (John 

17:7) and the Holy Spirit (Rom. 8:3-4), sanctification results in holiness, or purification 

from the guilt and power of sin. 

 Sanctification as separation from the world and setting apart for God's service is a 

concept found throughout the Bible. Spoken of as "holy" or "set apart" in the Old 

Testament were the land of Canaan, the city of Jerusalem, the tabernacle, the Temple, the 

Sabbath, the feasts, the prophets, the priests, and the garments of the priests. God is 

sanctified by the witness of believers (1 Pet. 3:15) and by His judgments upon sin (Ezek. 

38:16). Jesus also was "sanctified and sent into the world" (John 10:36) 

 Sanctification in the Atonement. As the process by which God purifies the 

believer, sanctification is based on the sacrificial death of Christ. In his letters to the 

churches, the apostle Paul noted that God has "chosen" and "reconciled" us to Himself in 

Christ for the purpose of sanctification (Eph. 1:4; 5:25-27; Titus 2:14). 

 Old Testament sacrifices did not take away sin, but they were able to sanctify "for 

the purifying of the flesh" (Heb. 9:13). The blood of the new covenant (Heb. 10:29), 

however, goes far beyond this ritual purification of the body. The offering of Christ's 

body (Heb. 10:10) and blood (Heb. 13:12) serves to purge our conscience from "dead 

works to serve the living God" (Heb. 9:14). Because our cleansing from sin is made 

possible only by Christ's death and resurrection, we are "sanctified in Christ Jesus" (1 

Cor. 1:2; Acts 20:32; 1 Cor. 1:30; 6:11). 

 Sanctification: God's Work. We are sanctified by God the Father (Jude 1), God 

the Son (Heb. 2:11), and God the Holy Spirit (2 Thes. 2:13; 1 Pet. 1:2). Perfect holiness is 

God's command (1 Thes. 4:7) and purpose. As Paul prayed, "Now may the God of peace 

Himself sanctify you completely" (1 Thes. 5:23). Sanctification is a process that 

continues during our lives as believers (Heb. 10:14). Only after death are the saints 

referred to as "perfect" (Heb. 12:23). 

 Sanctification: The Believer's Work. Numerous commands in the Bible imply 

that believers also have a responsibility in the process of sanctification. We are 

commanded to "be holy" (Lev. 11:44; 1 Pet. 1:15-16); to "be perfect" (Matt. 5:48); and to 

"present your members as slaves of righteousness for holiness" (Rom. 6:19). Writing to 

the church of the Thessalonians, the apostle Paul made a strong plea for purity: "This is 

the will of God, your sanctification: that you should abstain from sexual immorality; that 

each of you should know how to possess his own vessel in sanctification and honor, not 

in passion of lust, like the Gentiles who do not know God" (1 Thes. 4:3-5). 

 These commands imply effort on our part. We must believe in Jesus, since we are 

"sanctified by faith in Him" (Acts 26:18). Through the Holy Spirit we must also "put to 

death the evil deeds of the body" (Rom. 8:13). Paul itemized the many "works of the 

flesh" from which we must separate ourselves (Gal. 5:19-21). Finally, we must walk in 

the Spirit in order to display the fruit of the Spirit (Gal. 5:22-24). 
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Eschatology 

 

 [es cuh TOL ih gih]-- a theological term that designates the study of what will 

happen at the end of history, particularly the event known as the SECOND COMING of 

Christ. The word comes from two Greek words, eschatos (last) and logos (study)-- thus 

its definition as "the study of last things." 

 The Curse. (Genesis 3) shows God's response to human sin. Because of its sin and 

unrighteousness, He cursed the world which He had just made. At the other end of the 

Bible, (Revelation 22:3) announces there will no longer be a curse. All that happens 

between (Genesis 3) and (Revelation 22) is related to God's efforts to reverse His curse 

and redeem His creation. This illustrates that eschatology is related to salvation. 

Eschatology reveals the end of history and how God reverses His curse upon the world 

by separating the good from the bad. 

 The curse of God plunged the world into a long conflict. This conflict-strewn path 

leading up to God's final act in history can be traced from the Garden of Eden to 

Revelation. Just as God alone had cursed the creation, so only God can revoke the curse. 

He has chosen to revoke one aspect of the curse and its conflict through an event known 

as the Day of the Lord. 

 Because man was not obedient to God, the need for the Day of the Lord arose in 

biblical history. This was a day when all the world would be brought back under His rule 

(Amos 5:18-20; Joel 2:31). The final preparation for that rule was the elevation of Jesus 

to God's right hand (Ps. 110:1; Acts 2:34-35). We are now under the spiritual rule of 

Christ, awaiting His earthly rule and the defeat of all His enemies when He returns to 

reign. 

 Seed Conflict. The process that would eventually end with all of God's enemies in 

defeat begins in the first chapters of the Bible. Victory over evil was promised only 

through the conflict between the seed of the woman and the seed of the snake (Gen. 

3:15). This conflict forms the guidelines for eschatological events throughout the Bible, 

especially for the end-time itself. 

 This curse set the pattern for all future conflicts between man and God (1 John 

3:10-11; Gal. 4:28-29; Phil. 2:5-8). This conflict also typifies the conflict between flesh 

and spirit (Gal. 5:16-17; 2 Cor. 11:3,14; Rom. 16:20). The battles of the end times are the 

climax of a long battle between the forces of good and evil that has been going on since 

the beginning of time. 

 The Flood. The universal Flood of Noah's time was an expression of God's hatred 

and judgment of sin. In this event, He plunged His creation back to its original state of 

darkness and chaos with the waters covering the deep (Gen. 7:17-24). Then He began 

again with a new head of the human race-- His servant Noah. Although this particular act 

of God's wrath will not be repeated, the reminders of His judgment are still present in the 

rainbow and the creatures' fear of humans (Gen. 9:1-17). 

 The Flood became a sign of the future wrath of God, which would take place by 

fire (2 Pet. 3:5-9). The first heaven and earth will eventually fall away and be replaced 

with the new heaven and earth. This falling away will be a violent burning of the universe 

(2 Pet. 3:10-13). Jesus Himself thus defined the end-time judgment of His return in terms 

of the Flood and Noah's generation (Matt. 24:36-44). 
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 God's Covenant with Abraham. The end of history is focused on the fulfillment of 

God's promise to Abraham. The Abrahamic covenant is specific in its explanation of how 

biblical conflict will end in the Day of the Lord. God promised to give Abraham a land 

and a lineage (Gen. 12:1-3). These two items, the result of God's blessing of Abraham, 

are the specific blessings promised the Hebrew people. What began as a small national 

boundary for a small group of people (the Jews) became international in scope, including 

all races (Acts 3:25-26). Eschatology reveals that Abraham's land, ultimately, is the new 

heaven and earth and that Abraham's lineage is the redeemed community in Christ. 

 Abraham was also promised by God that those who blessed him would be blessed 

and those who cursed him would be cursed (Gen. 12:3). In eschatology this interplay 

between blessing and curse depends on how people respond to God's work through His 

people Israel, and ultimately through His work in Christ. Hell is the ultimate curse; 

heaven the ultimate blessing. 

 Abraham's Offspring. The idea of blessing and cursing by God is further seen 

through various events in the life of Abraham and his offspring, Israel. Plagues sent by 

God on Egypt in Abraham's time (Gen. 12:17) foreshadowed the plagues under Moses 

(Exodus 7--12) and the end-time plagues of the book of Revelation (Revelation 8--9). 

The enemies from Mesopotamia who captured Lot and were destroyed by Abraham 

(Gen. 14:1-17) foreshadowed God's destruction of Assyria and Babylon at the end of 

Israel's period of captivity (Is. 13--14; Dan. 5:13-31) and the end-time destruction of the 

pagan people represented by Babylon (Revelation 17--19). 

 Other foreshadowings of the wrath of the Day of the Lord are the downfall of 

Jericho with its seven trumpets, which announced the presence of God above the ark 

(Josh. 6:13), and the seven-trumpet judgments of the book of Revelation (Rev. 8:2-21; 

11:15-19). These various destructions of Israel's enemies looked toward the final 

destruction of all of God's enemies in the Day of the Lord. Jesus' casting out of demons 

(Mark 5:29; Luke 8:31) also foreshadowed God's judgment on fallen angels (Jude 6; 2 

Pet. 2:4; Rev. 20:10), who will be cast out in the Day of the Lord. 

 Final Judgments. In the end times, a basic order of judgment will prevail as the 

conflict between God and Satan comes to an end. There will be a time of great 

Tribulation (Matt. 24:4-26), followed by the Second Coming (Matt. 24:27-30) and the 

judgment of the nations (Matt. 25:31-46; 1 Cor. 15:20-24). 

 The Day of the Lord will reverse the curse upon the world by bringing judgment 

to all of God's enemies. The world will be judged by fire (Is. 66:16), and all nations will 

be included in this judgment (Amos 1:3--2:3; Ezek. 25:1-17). When the Lord spoke of the 

judgment of the people living at His arrival (Matt. 25:31-46), He pictured humanity as 

sheep or goats who inherit either everlasting punishment or eternal life. This concept of 

separation is expressed also through the figures of reaping harvest (Matt. 13:38-43; Rev. 

14:14-20) and sorting out the good and the bad catch from a fishing net (Matt. 13:47-50). 

 Another judgment is portrayed in (Revelation 20:11-15), commonly called the 

"Great White Throne" Judgment. This judgment is called the second death (Rev. 20:14). 

Those who are judged will be thrown into the lake of fire if their names are not found in 

the Book of Life. 

 The judgments of God at the end of history are preceded by resurrections of the 

just (Luke 14:13-14; Rev. 20:6) and the unjust (John 5:29; Rev. 20:5). Two specific 
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resurrections are mentioned in the Bible. These will be separated by an interval of 1,000 

years (Dan. 12:2-3; Rev. 20:4-6). 

 The Redeemer. Because God elected that some people would be saved in the day 

of His judgment, a saving event became necessary. This event is broadly defined as the 

seed of the woman (Gen. 3:15), which began the long process of conflict through which 

God introduced the Savior into the world. 

 Eschatology shows how God's Redeemer will establish His kingdom upon a 

rebellious earth. The long process through which God selected a righteous group to serve 

Him on earth came to a climax in the person of Christ. He is indeed "God with us" (Matt. 

1:23). This phrase from (Isaiah 7:14) spoke of God's presence in Jesus in order to save 

(Is. 9:6-7) and to judge (Is. 7:17; 8:6-8). 

 Christ's first coming was to save (Mark 10:45); His second will be primarily to 

judge. But His return will also spell relief to His faithful Remnant. Eschatology shows 

that God's presence for the redeemed will be fully realized at Jesus' return, when He will 

dwell among all the redeemed in the new heavens and earth (Rev. 21:3). 

 The Cross. Above all, the cross is the decisive eschatological event. In it the curse 

that brought God's wrath was reversed. Ever since, God has been progressively 

accomplishing His judgment against the forces of wickedness in heaven and earth. 

 (Psalm 110:1) is a key verse for understanding the redemptive side of 

eschatology. The King will reign until He defeats His enemies. As He returns to begin the 

final preparations for His reign, He will gather the Elect to Himself. The redeemed will 

be evaluated by the Lord (Rom. 14:10; 1 Cor. 3:14-15) and will receive their reward of 

eternal life. The curse will be reversed, the Abrahamic covenant fulfilled, all earthly 

distinctions eliminated, and God's people will live in eternal fellowship with the Father 

and His Christ. 

 The point of eschatology throughout the Bible is to provide encouragement to 

believers in their witness for Jesus Christ (Matt. 24:14; 1 Cor. 15:58). It is not mentioned 

to encourage idle speculation or controversy. The reason God grants us a view of the 

future is to encourage us to witness for Christ and serve Him in the present. 
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